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UN CONGRES SUR LE MYSTICISME FEMININ
AU MOYEN AGE

Dans différents secteurs on voit surgir de nombreuses études sur
la femme ar moyen age. L’Académie du dioctse de Rottenburg-
Stuttgart a récemment réuni & Weingarten, du 22 au 25 février 1984,
quelques spécialistes pour présenter ’expérience mystique chez les
femmes au moyen Age. Parmi les exposés enregistrés, quinze ont été
mis au point pour 1a publication et enricitis de notes (groupées 4 la fin
des chapitres)., Le volume n’a malheureusement pas d’index de noms
proprest,

L’animateur du congrés parait avoir été le professeur Dinzelbacher.
On sait cet historien particuliérement intéressé par tout ce qui se
rapporte aux visions et aux phénoménes qui les accompagnent (cf.
Anal, Boll., t. 99, 1981, p. 428-429), Dans une conférence inaugurale
il déerit, en un vaste apercu, 'essor du mysticisme féminin en Europe.
Celui-ci aurait pris naissance, peu aprés 5. Bernard, dans les Pays-Bas,
pour s’étendre ensuite vers les régions rhénanes. A partir du xm1®
siéele, une efflorescence apparait en Italie, mais le siécle d’or du mys-
ticisme en Europe est le xrveé, sauf pour I'Espagne, occupée par la
Reconguista ; Thérése ¢ Avila sera une des premiéres mystiques.

Les conférences ont été suivies de discussions. Le professeur Bauer,
« Referent » & I’Académie susdite, en fait la synthése dans un chapitre
spécial en quene du volume. Différents problémes ont été discutés,
par exemple la définition, inadéquate dit-on, du mysticisme comme
« cognitio experimentalis Dei». Quelle est 1a fidélité des éerits (surtout
en latin) des mystiques relatant (ou dictant) leurs expériences? Le
mysticisme chez les femmes montre-t-il des caractéristiques différentes
de celui des hommes? Ces derniers seraient plus portés a construire
des systémes intellectuels, tandis que les fernmes s'expriment avec une
affectivité plus incarnée ; des traits propres apparaissent également
chez les religieuses, notamment les cisterciennes.

Bref, un recueil d’articles qui incitent 4 la recherche et & la réflexion,
mais laissent pressentir qu’un consensus parfait sur ces matiéres s’avére
aléatoire.

J. vaAN DER STRAETEN

Y Frauenmystik im Mittelalter. Herausgegeben von Peter DiNzELBACHER und
Dieter R, Baugr. Ostfildern bei Stattgart, Schwabenverlag, 1985, 397 p. M.
Dinzelbacher annonce encore plusieurs travaux qu’il a en préparation, entre
autres un volume intitulé Revelationes dans la collection Typologie des sources du
Moyen Age occidental,

BASIL OF SELEUCTA’S HOMILY ON LAZARUS:
A NEW EDITION *
BHG 2225

The fifth century writer, Basil of Seleucia, has attracted the
attention, if not always the approbation, of scholars ever since the
ninth century, when Photius reviewed a selection of Basil’s writings
in his Bibliotheca!. In spite of the adverse comments made by
some 2, interest has been reviving in this important writer and is
evidenced by a few recent articles and new editions of his sermons 3,

* [ am very grateful to Fr. J. Munitiz for locking over a first draft of this
article and suggesting many corrections to both text and translation.

1 R, Henny, ed. and trans., Photius, Bibliothéque 11 (Paris, 1960), p. 159-161,
Photius describes Basil’s style as figurative, lively and balanced (tgomuedy ol
vogyow sxal mdgioov), but criticizes it for its monotenous lack of variation.

2 Most notably, Lenain de Tillemont, who states, ¢ Les écrits que nous avons
de lui ne luf sont pas non plus avantageux. Il parait avoir plus songé dans ses
sermons & faire montre de son éloquence prétendue, qu'a instruire et A édifier
ses auditeurs. Ses exhortations sont communes, courtes et méme séches et peu
animées... » He does concede, however, that Basil possessed a certain genius and
would have been eloquent if he had tried less hard to be so. Gf. LENAIN DE TiLLE-
MONT, Mémoires pour servir & Uhisloire ecclésiastique XV (Venice,1732),p. 343-344.
P. Camelot, who edited the homily on Lazarus to be re-edited below, also regards
Basil’s syle as over-refined and the hoinily as lacking theological substance. CL. P.
CaumEror, ¢ Une homélie inédite de Basile de Séleucie (Vatic. Ottob. gr. 14),» in
Meélanges Desrousseaux (Paris, 1937), p. 48.

3 See B. Mamx, « Der homiletische Nachlass des Basileios von Seleukeia, »
Orientalia Christiana Periodica 7 (1941), p. 329-369 ; E. HONIGMANN, ¢ Theodoret
of Cyrrhus and Basilius of Seleucia (the time of their death), » Pafristic Studies,
Studi e Testi 173 (Rome, 1953), p. 174-184 ; M. VAN PARYs, « L’évolution de Ia
doctrine christologique de Bastle de Séleucie, » Irénikon 44 (1971), p. 493-514;
C. e Rogan-CHABOT, « Exégése de Job {i.6 dans une homélie inédite de Basile c_le
Seéleucie. » Paper dellvered to the 9th Int. Conf. on Patristic Stodies (Oxford,
1983). 'The most recent editions of Basil’s homilies include M, Aubineau’s edition
of a paschal homily in his Homélies pascales, Scurces ehrétiennes 187 (Paris,
1972}, p. 160-277 and Camelot’s study of the homily on Lazarus in « Une homélie
inédite, » op. cil,, p. 38-41.

AnaL, Bori. 104, — 11.



162 BASIL OF SELEUCIA

Basil of Seleucia’s importance lies not only in his contribution to the
theological controversies culminating in the Council of Chalcedon
in 451 4, but in his infiuence on the later development of the Byzan-
tine homiletic and hymnographic traditions. The wealth of ideas
and stylistic devices found in his sermons influenced writers such
as Romanos the Melodist * ; for this reason, as well as for his own
sake, it is clear that Basil of Seleucia deserves further study.

Basil's homily on the raising of Lazarus was edited for the first
time by Fr. P. Camelot, from what he believed to be the only sur-
viving manuscript, Cod. Vatic. Ottob. gr. 14. % In the course of
editing a homily by Andreas of Crete on Lazarus (BHG 2218) for a
doctoral thesis, I Iearned thal Basil’s sermon also survives in two
Jerusalem manuscripts, Codd. Hieros. Sab. 1 and Hieros. Patr. 133,
in both of which it is aseribed to Andreas . The collation of both
witnesses revealed that they contain a somewhat longer version of
the text than that which appears in Camelot’s edition. This fact,
along with the obvious necessity to re-examine the authorship of the
homily, convinced me of the need for a new edition. In the pages
which follow, I shall hence begin by describing the manuscripts to be
used, including another late witness, Cod. Metochion 543 8, proceed-
ing from there to re-examine the authorship of the text and its
individual characteristics, and finally to offer a new critical edition
and translation.

4 The view that Basil’s contribution to these controversies was insignificant,
owing to lhis vacillation between the two sides, has been convincingly refuted by
Van Parys in his article, ¢« L’évolution de la doctrine christologique, » op. eil.

§ See P. Maas, « Das Kontakion, » Byzantinische Zeitschriff 19 (1910), p. 298-
306. For specific examples of such borrowings, cf. J. GROSDIDIER DE MATONS,
Romain le Mélode, Hymnes 1, Sourees chrétiennes 93 (Paris, 1964), p. 208-299 ;
II1, SC 114 (Paris, 1965), p. 49-51.

$ CameLoT, ¢ Une homélie inédite, » op. cit., p. 38-41.

7 Cf. A, PapaDoPOULOS-KERAMEUS, Tsgocolvpetiwns) Bifileobijsen (St. Peters-
burg, 1891), p. 228 ; II (St. Petersburg, 1894), p. 3. Also noted by Aubineau in
his Homélies pascales, p. 173, n. 1.

8 I am grateful to Father Halkin for informing me of this manuscfipt. An-
other witness which he cited, Cod. Athon. Dochiariou 98 (2772), in fact contains
the homily on Lazarus by John Chrysostom (BHG 2222, inecip. ITollei vov
avlodmor, PG 59, col. 341-348). On the authenticity of this homily, see J. A,
pe Arpama, Repertorium pseudoehrysostomicum, Documents, éfudes el répertoires
10 (Paris, 1965), p. 158. 8, T and V were colated from microfilms, for which ¥
must thank the Institut de Recherche et d’Histoire des Textes in Paris, while I
was able to examine M in the original.
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THE MANUSCRIPTS

V = Vatic. Ottob. gr. 14

Parchment; s, X ; 272 fols. ; 38 x 24 cm.

Text : fols. 65-67

Bibliography : AusBINEAU, Homélies pascales, p. 342, n. 2, p. 469 ; C.
Darema, ed. Amphilochii Iconiensis Opera, Corpus Christianorum,
Series Graeca III (Louvain, 1978), p. 128 ; R. DeVREESSE, Les manii-
serits grees de UItalie méridionale, StT 183 (Rome, 1955), p. 31, n. 3 ;
A, Enruarp, Uberlieferung und Resfand der hagiographischen und
hormniletischen Literatur der griechischen Kirche 1 (Leipzig, 1937),
p. 213-218 ; F. FEroN and F. BaTtracring, Codices manuseripti graeci
Ottoboniani bibliothecae Vaticanae (Rome, 1893), p. 16-18 ; A. GRABAR,
Les manuserils grecs enluminés de provenance ifalienne (I1Xe-XIe
sigclesy (Paris, 1972), p. 50-52 ; F. J. Lerovy, L'homilétique de Proclus
de Constantinople, StT' 247 (Rome, 1967), p. 108-109 ; La paléographie
grecque ef byzantine (Collogues internationaux du C.N.R.S., Paris,
1977), p. 140, n. 3, p. 147, p. 198.

Type of collection : Full-year lectionary, B (fragment).

S = Hieros. Sab. 1

Parchment ; s. X ; 195 fols. ;: 45 x 23,5 cm.

Text : fols. 37v-40

Bibliography : AusiNeau, Homélies pascales, p. 173, n. 1, p. 175-176 ;
Eunuaro, Uberlieferung II, p. 102-108 ; Leroy, L'homilétique, p. 87-
88 ; ParapnorovLos-KErameUs, “fegocodvuiring Befirolixn 1L,
p. 1-8.

Type of collection : Hali-year panegyricon, 2nd vol.,, A (fragment).

T = Hieros. Patr. 133

Paper; 1582; 589 fols.; 31,5 x 21,5 cm. ; copied by the hieromonk
Anthony for the monastery of St. Sabas.

Text: fols. 432V-437¥ ‘

Bibliography : Exsuaxp, Uberlieferung 111, p. 867-868 ; Leroy, L’ ho-
milétique, p. 91-92 ; Paranorovros-Kerameus, “Tepocolvuirins) Bi-
BAwnlnxn 1, p. 224-229,

Type of collection : Full-year non-menologian collection with Hieros.
Patr. 134,

M = Metochion Taph. CP 543

Paper ; 5. XVI; 377 fols. ; 20 x 15 cm. ; Belonged to « "Ayiov I'ewp-
yiov Maxapil "Ax-gaxndi»

Text : fols. 211-224

Bibliography : EuruarD, Uberlieferung 111, p. 575 ; PAPADOPOULOS-
Kerameus, “fepocolvpetieg Bifiio0xy V, p. 103 ; HaLkiN, Subs.
hag. 66, p. 176.

Type of collection : Special collection of homilies by the Patriarch
John Glykys, followed by various authors.
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On the basis of their shared errors, these four witnesses can be
divided into two distinct groups. The three Jerusalem manuscripts,
S, T and M, all contain two sections of the text which are missing in
V (lines 5, 7-27 and 6, 17-10, 18). The errors which suggest a common
ancestor for S, T and M, which we may call ¢, include the following
readings : aveduar: : Goduari(line 2, 5), 6 déne : om. (line 3, 8), srgdc
Tov¢ dovuralsic 1 om. (line 6, 6), *Epdvnoey 6 "Inooeds : odx siney
(fine 11, 1), dugw : ndpeur (line 41, 4), and napa “Tovdaiwy §¢
opdoBw : om. (line 11,7). V also contains a number of variant
readings, including substitutions of words, forms and changes in
word order. We can thus distinguish two recensions of the text,
dating from at least as early as the tenth century,

The relationship between the three witnesses, S, T, and M, is
relatively close. It seems unlikely that M and T represent direct
descendents of S since they contain a number of good readings which
appear as errors in 5. Since M and T share some erroneous readings,
as well as containing peculiar readings of their own?®, they must
share an intermediate ancestor. A stemma for the four manuscripts
may thus be drawn as follows :

a !I9 ()

106t ¢, S ¥ v

16t ¢, M T

Camelot’s ed.

9 Note, however, that Leroy, in his edition of the homilies of Proclus, concludes
that T was copied directly from S on the basis of his collations of their texts.
Since the two manuseripis are not identical in their content, however, it is
possible that the scribe of T employed wvarious earlier witnesses in copying out
different texts. Cf. Lerov, L’homilétigue, op. cil., p. 92,
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Recensions a and £

The difference between the two recensions of the text lies in the
omission by 8 of two fairly lengthy passages which appear in all of
the witnesses descended from @. The first of these (lines 5, 7-27)
explains Christ’s question to the Jews, « Where have ye laid him? »
{(Jn. 11 : 34), comparing it to God’s queries to Adam and Cain in the
0ld Testament and to other occasions when Christ feigned ignorance
in order to lead His followers to better understanding. The author
argues that by demanding that the Jews lead Him to Lazarus’s tomb,
Christ caused them to witness the miracle. The second passage (li-
nes 6, 17-10, 18) contains a diatribe against the Jews, describing their
disbelief even when Moses worked miracles for them in the desert,
followed by an explanation of the line, « Take yve away the stone
from the tomb» (Jn. 11:39). The author explains that Christ
asked the Jews o perform this task, which He could easily have
accomplished Himself, so that they might perceive the corruption
of the body. An ekphrasis of the state of the body and its return to
life (in fact, a common topos in homilies on Lazarus) 19 follows, in
which the author stresses the miraculous nature of this event,

THE EDITION

Both of the passages found in recension o fit well in the context
of the homily and it seems likely that they represent an authentic
version of the text. In the recension found in V, the phrase, « [To0
rvebelxare adrdy; » appears out of place ; instead of expounding it,
the text goes on to explain why Christ wept on seeing the tomb.
In recension g, on the other hand, the additional passage explains
this phrase and hence, sets it in context. There is no such decisive
indication that the second passage (lines 6, 17-10, 18) should be in-
cluded in the text, but the ideas and train of thought seem consistent
with the rest of the homily. In the critical edition which follows, the
text of recension a has been chosen, although whether or not it

10 gee, for example, Hesychins of Jerusalem’s homilies 11 and 12 on Lazarus,
ed. M. AuBiNEaU, Les homélies festales d' Hésgehius de Jérusalem 1, Subs. hag. 59
(Brussels, 1978), p. 420, p. 450-452 ; Ps.-CanvsosroM, In Quafriduanum Lavarum
II1, PG 62, col. 777 ; AMpHILOCBIUS OF IconiuM, Oralio 111 in Lazarum, ed. C.
Darema, Amphilochii Iconiensis opera, Gorpus Christianorum, Series graeca 111
(Louvain, 1978), p. 86, p. 91 ; ANDREAS oF CRETE, In Lazarum, PG 97, col. 981.
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represents the only original version is impossible to prove ™, In a
few cases, it was necessary to make minor emendations in order to
render the text grammatically correct. Misspellings, unless they
represent possible variant readings, have been omitted from the
critical apparatus.

THE AUTHORSHIP

Although in all of the Jerusalem manuscripts the homily is at-
tributed to Andreas of Crete, there seems no reason fo doubt that
its author was in fact Basil of Seleucia, as V attests. In his edition
of the homily, Camelot cites figures of thought and style to support
its attribution to Basil 2. To these, it is possible to add several more
examples of parallels between this homily and others written by
Basil of Seleucia. In keeping with his tendency to refer constantly
to characters in the Old Testament, as forerunners or types of those
in the New, we find references in this 'homily to Adam, Abel, Elijah,
Enoch and Elisha. God’s question to Adam, « Where art thou? »
(Gen. 3,9), whichis mentioned in the homily on Lazarus (line 5, 10-11),
is developed at greater length in Basil's homily on Adam 3. Basil
describes the murder of Abel (lines 5, 11-13) with a similar play on
words in his sermon on Cain and Abel : ¢ ... x%qi modroy {nrioe
708 @dvov, Tov povevfévra Tiudy 4. Enoch, Elijah and Elisha, as
figures who all circumvented the natural laws of death in some way,
are mentioned in a number of Basil’s homilies in addition to that on
Lazarus. One example occurs in the Ps.-Athanasian homily on
Easter : « "Egfacey énl vodrows *Evdy, xal tédmov peTaordosr vov
@y dnépuysy... Msto rodvoy "Hilag 6 uéyas, 0988 adroc sifag
@ Bavdve, ©6 vic Eevoddyov maidiow redevtijoay Efomaosy...
"EAooaiog i Tobrois dvéreiie, Gunhijy & dmAijc vy ydow defd-

1L The possible explanations for the two versions of the text are manifold.
Both may have existed in the lifetime of Basil himself, § being an abridged
version of @ prepared by the author himself, On the other hand, a later scribe
may have abbreviated the text of j to the form in which it appears in V. The
shortness of this version even by the standards of Basil of Seleucia suggests that
the longer recension is the original one. Camelot himself questioned whether the
text found in V represented the complete, original text. Cf. Cameror, « Une
homélie inédite, » op. cif., p. 46,

2 1hid., p. 46-48.

B Oratio 111, In Adamum, PG 85, col. 60 B,

18 Oratip 1V, In Gainum et Abelum, PG 85, col. 72 B-C,
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uevos, bs To Tis Twpavitidoc mardlov 88 ddov medg Blov 81 edyig
peTemépmeto » 15,

Another striking feature in the homily is the monologue by Death,
bewailing the train of events which is leading to the resurrection
of all the dead from the tombs 1%, Such monologues are not un-
common in the other homilies on Lazarus, but this feature does not
appear in Andreas of Crete’s sermon on the same subject 1. Paral-
lels in Basil’s other homilies can be found ; one example appears in
the homily on Elijah in which Death complains of this change in his
fortunes in words similar to those used in the homily on Lazarus :
« Tig 7 vy moaypdrawr... afvy nag’ élnidas pevafols); » 18 Death
refers to Enoch as one who escaped his tyranny in this homily, as he
does in the homily on Lazarus.

The instruments of Death’s tyranny are described in similar terms
in various homilies by Basil, including that on Lazarus. Death
wields sceptres, which symbolise his domination over mankind 1°.
In addition to these, Basil frequently mentions nets (duerda or
oaypes) which he uses to ensnare his prey 2. In all of these sermons

16 Ps.-AraNastus, Sermo in sanefum Pascha, PG 28, col. 1077 D, This homily
is attributed to Basil of Seleucia by Marx in his « Der homiletische Nachlass #
op. cit,, p. 347-348,

16 Tines12,1-41, It is significant that the ralsing of Lazarus seems to imply
the resurrection of all the dead (lines 12, 5-7). This idea, which appears com-
monly in sermons on Lazarus, may reflect an « oral » perception of events, in
which time ceases to play an important function. Cf. B, Stock, The implications
of lileracy (Princeton, 1983), p. 472-476. (I am grateful to Dr. M. Alexiou for
bringing this theory to my attention), On the other hand, it may equally reflect
the liturgical perception of time in which an important event, such as the raising
of Lazarus, prefigures both the Resurrection of Christ and the Second Coming,
when all the dead will arise from their graves. On the way in which sacred time
thus becomes timeless, ¢f. M. Eriane, Myths, dreams and mysieries (Glasgow,
1960, repr. 1977), p. 30-31. '

17 See, for example, Ps.-Chrysostom’s homily In Lazarum ¥II, PG 62, col.
778-780 ; Hesychius of Jerusalem’s second homily on Lazarus in AUBINEAU,
Homélies festales, op. ¢il., p. 452-454, (Notice the similarity between these passa-
ges, suggesting that one is borrowed directly from the other),

18 Oratio X1, In sanctum Eliam, PG 85, col. 156 B. Compare this with, T% 4
Tdy mpaypdtor abty perafold, vic 4 magddofoc odry owupayin T @U-
ogws | v Homily on Lazaras, lines 12, 2-3.

i Homily on Lazarus, line 12, 18-19 ; Oratio XI, PG 85, col. 156 G.

20 Homily on Lazarus, lines 12, 20, 12, 30 ; Oratio X1, PG 85, col. 156 C ; Ora-
tio V, In Neemum, PG 85, col. 81 B (the word gaytry is used here with refer-
ence to the flood).
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Death is depicted as cunning, greedy and tyrannical, with an insa-
tiable appetite for the dead 2. '

The style of the homily is also consistent with that found in
Basil’s other writings, Figures such as anaphora, alliteration and
homoeoteleuton appear constantly, according to the « Asiatic»
style which Basil generally employs. A few examples will suffice to
illustrate this style :

Anaphora and homeoteleuton :
Oéavgor, év § Xgiovog magd te vijs dopdrov pioewe xal SpaTic
edpnueivas *
Déazoor, & § vi deomotend Baduara Gouact Teomvois Taic droaic
éévpalverat... (lines 1, 2-5)

Homoeoteleuton :

«o. el povy uéy éx ovdparog éndumero,

0 0¢ venpds dmo vod uvijmervog dvemdumero... (lines 9, 5-6)

Anaphora ;

Ei vaybvo vy magovelar, ovetélio 6 Badpua -

&l yiy mapéoouar, véoov Sadrw

&l foaddve v dpiéw, velevtiic dnaiidrro

el pev &ru Gogwoarodvra dysigw, 0d cvvioBow *Tovdalor Tiw ydpw *

&l 8¢ vexgdv dvacrijow, xdy 1§ phdve BdAlovras, xal @ Baduar:
warafdrlovrar.  (lines &, 17-22)

With respect to both content and style, this homily shows far
more resemblances with the other writings of Basil of Seleucia than
with those of Andreas of Crete. Whereas Basil frequently cites Old
Testament parallels for events in the life of Christ, Andreas employs
such allusions only sparingly. In its style, the homily is also more
reminiscent of Basil than of his successor, Andreas. Although the
latter does occasionally employ a highly figured rhetorical style
such as we find in this homily, he tends to balance these passages
with sections written in a more discursive, periodic style 22, In this

2 This idea was developed even further by Romanos the Melodist in his first
kentakion on Lazarus. In this text, the monologue by Death is expanded into a
dialogue between Death and Hades in ‘which each plays a slightly different role.
Death represents a cunning entrepreneur, who actually procures the dead, while
Hades is depicted as a bestial glutton, who is only concerned with filling his belly.
Cf. GRosDIDIER DE MaTons, Hymnes II1, op. cif., p. 164-175,

22 M. B. GunnNiNGHAM, Andreas of Crele’s homilies on Lazarus and Palm Sunday :
A eritical edition, translation and commentary (Birmingham, PhD thesis, unpubl.,
1983), p. 32.
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homily, on the other hand, we find a consistent use of the figurative,
balanced clauses which have been shown elsewhere to be hallmarks
of Basil of Seleucia’s prose style 2,

THE HOMILY

Although the homily shows some similarities with other early
sermons on Lazarus, it contains some highly original features as well.
The contrast between the human and divine natures of Christ,
which appears in most homilies on this subject, is revealed here by
Christ’s sorrow and compassion for the Jews and His authority over
Hades. In this homily, however, it is the latter aspect of Christ
which receives the most emphasis. The passages describing Lazarus’s
resurrection from the dead and Hades’s monologue, expressing his
dismay at this event, represent lively and dramatic interpretations
of these themes. Basil suggests that the miracle transcended the
limits of both nature and time : « “O ygpdvog 0% oldey, & vodnmog Hyvd-
nrow» 2. Extending this idea further, Death complains that with
the raising of Lazarus, his whole dominion is overthrown. Still
dressed in their grave-clothes, the dead are leaping out of the tombs,
dancing and mocking his laugh. According to Basil, when Christ
raised Lazarus from the dead, His power over death was revealed as
complete ; thus, this miracle foretells the general resurrection of the
dead.

Basil of Seleucia’s homily on Lazarus may be ¢ thin in its dogmatic
content », 2 but it should be recognized that it is not in the nature
of festal homilies of this type to express complex theological ideas.
On the other hand, this sermon offers a glimpse at the popular
beliefs of the Byzantines concerning death and life after death. Not
often is the encounter between Christ and Hades described so vividly
as it is here, with a monologue by Death which reveals the extent of
Christ’s victory and his own humiliation. 2 The theatre which

¥ Cf. AuBiNEAU, Homélies pascales, op. eit., p. 191-197 ; Fr. Fenngr, De Basi-
Ho Seleuciensi questiones selectae (Marbourg, 1912), p. 35-97 ; Marx, « Der homi-
letische Nachlass », op. cit.

# Homily on Lazarus, line 10, 7-8.

3 Camevor, « Une homélie ingdite », op. cif., p. 48.

2 Death and Hades are frequently described as two separate characters.
See, for example, Romanos’ Hymn I on Lazarus in GRospIbDiER DE MATONS,
Hymnes 111, op. cif.,, p. 164-175. The distinction between the two figures is less
clear in our homily, but that they represent separate beings is implied in lines
3, 3-14,
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Basil evokes for us comprises Heaven, the earth and the under-
world ; this is pictured not only through our mortal eyes, but also
through those of Hades and of Christ Himself,
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178 BASIL OF SELEUCIA

HOMILY BY BASIL, ARCHBISHOP OF SELEUCIA, -
ON THE FOUR-DAY <<DEAD> LAZARUS

1. If someone said that the Church is a theatre common to both
angels and men, he would not be mistaken. < It is> a theatre in
which Christ is praised both by invisible and visible nature, a theatre
in which the Lord’s miracles are woven together for our ears as
delightful hymns, for the bride of Christ rejoices, both singing and
hearing of the works of Christ. Consider with me the difference
between the Jews' folly and the faithfulness of the Church. For
< the former>, on seeing the miracles with < their own>> eyes,
contrived to hide < these> by means of slanderous talk and overcome
with malice, they did battle with the good deeds done on their own
behalf. They sickened willingly, that they might fight with the
Healer, and they were not ashamed, even with their own eyes as
witnesses. For they feigned not to see the miracles which they
beheld. .

2. But the theatre of the Church is not like this, for it is satistied
by mere accounts and prefers the words to the miracles. For this
reason, when Jesus was about-to work a miracle on behalf of the
Jews, He ¢ groaned in the spirit », astounded at their unswerving
ignorance, since << their> envy was not conquered by the greatness
of < His>> miracles, Within the Church, on the other hand, « blessed
are they that have not seen and yet have believed », for <<the words>
which He directed at Thomas were those which He ordained for all
of the faithful *. < The former> is a wretched state of mind, which
wages war against <Jone’s>> own eyes, whereas < the latter> repre-
sents right-minded judgement, which hears anything good concern-
ing the Lord with rejoicing and on hearing, believes. For this reason,
the evangelists recount joytully the miracles of the Saviour to the
spiritual theatre of the Church. .

3. And now the blessed John reveals in addition to the other
<Zevents> those which concern Lazarus, teaching the bride of Christ
of the <<acts>> of Christ and relating how Death, who from the begin-
ning was accustomed to seize, learned to be conquered, how Hades
was taught to release the dead, how a Lordly command summoned
those who were underground, how the tombs became obedient to
His words, how the graves did not contradict the One Who cor-
manded, how those whom Hades had received as dead were demand-
ed back as living << men>, how Christ breathed a sweet breath of
immortality into the human nature which stank of death, how the
gates of the Resurrection were opened little by little, how << Christ>

! See also Sermo in sancfum Pascha et in recens illuminatos, PG 28, col. 1085.
This homily is included among the spurious works of Athanasius, but has heen
atiributed by B. Marx to Basil of Selencia. Cf. Marx, ¢« Der homiletische Nach-
lass », op. cit., p. 349-350,
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revealed a way which led from Hades back to life, how Death has
given up his kingdom and greets servitude.

4. For ¢ a certain man was sick, named Lazarus, of Bethany, the
town of Mary and Martha. » <_The evangelist™> recounts the place,
desgcribes the family, tells of the sisters, he all but says, « Both the
places and the family bear witness to the miracle since even today
the tomb proclaims whom it <<once> released » 2. « Therefore his
sisters sent unto Jesus, saying, ‘Lord, behold, he whom Thou lovest
is sick.” » The illness, they were saying, did not respect Thy friend-
ship, for when Thou wert absent, it took <<Thy> place and seized the
one whom Thou lovest. Nevertheless, the suffering has perceived Thy
presence once more and it will slip away, for even the mere sight of
<Thee>> suifices for a cure. « When Jesus heard that, He said, ‘This
sickness is not unto death, but for the glory of God.”» The illness,
He was saying, has seized Lazarus and suffering now holds him
captive. I am allowing death to prevail. Let the grave receive the
one whom weakness has overcome. I am delaying My appearance,
having granted death its appointed time, for I do not wish to raise
< Lazarus>> from his couch, but rather from the tombs. If I hasten
to be present, I shall diminish the miracle ; if I appear, I shall drive
away the illness. If, <Con the other hand,> 1 delay My arrival, 1
shall deliver him from death. If I awaken a man who is still ailing,
the Jews will not perceive <.My>> grace, whereas if I raise a dead
man, even if they are overcome with envy, they will be confounded
by the miracle.

5. « Then He said to his disciples, ‘Lazarus is dead and I am glad
for your sakes that I was not there’ ». Dost Thou rejoice, Oh Ruler,
Thou that hast delivered Thy friend to death? Dost Thou rejoice,
Thou that didst destroy the one whe was fettered by illness ? .Dost
Thou rejoice, Thou that gavest power to Hades? Irejoice,saith He,
on your account, that ye may learn of My force <—and> that even
Death may proclaim My authority, for although it possessed him
while I was absent, it offers < him> back < to Me>> when I am
present. And when He came, it says, He asked the Jews, « *Where
have ye laid him ?° » Why art Thou ignorant of the place, Oh Ruler,
Thou who destroyest the tomb? But then, the <methods™> of
questioning are habitual to Thee, Ruler. Thou didst < do this> to
Adam and by making bold, put him te flight. Thus didst Thou
question the murderer Cain, <Jsaying>>, « Where is Abel thy broth-
er? » Thou who didst receive an appeal from the murdered man.
And after this, Thou didst question the disciples, < saying>, «  How
many loaves have ye?’ First confess My poverty and then, perceive

2 Basil is referring to the church in Bethany, known as the Lazarium, which
already existed by the late fourth century, according to the pilgrim, Egeria,
See H. Pétré, ed., Hihdrie, Journal de Voyage, Sources chrétiennes 21 (Paris,
1971), p. 216-219,
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My munificence ». Thus didst Thou question the woman with an
issue of blood, < saying>>, « ‘Who touched Me?” » Thou wilt first
heal and then query the one whom Thou hast healed. Thou didst
Iend aid to the woman who robbed < Thee™ and then crossexamined
the one who had stolen < from Thee>. And again, <.Thou didst ask>,
¢« “Whom do men say that I am?’» Thus was the Lord’s voice
accustomed to question, as He instructed those who were examined.
For this reason, <He asks> even now, « ‘ Where have yvelaid him?’»
Let <{the Jews> lead us by the hand to the miracle. Let those
who are opposing themselves to the marvels now lead us to the tomb.
Point it out to us. Perceive that the dead man is Lazarus. Let there
remain no spark of doubt, Let us not leave fuel for envy, < but>
iet us rather make those who denounce eye-witnesses of the mira-
cle. « ‘Where have ye laid him?’»

6. Christ saw the tomb and seeing it, He wept, not pitying the
dead man, but feeling mercy for the dead soul of the Jews. He was
lamenting not Lazarus, but their <misguided>> views, Whereas a
mere summons raised <<Lazarus>, the dissolution of death itself
did not deliver them irom their disbelief. « Jesus wept », revealing
His compassion towards those who had no sympathy. And there is
another reason for the Ruler’s tears besides this : Jesus wept by the
tomb in order to give a limit for grief to lovers of Christ ; by weeping,
He ordained a law with His tears. IHe wept, He did not lament, or
wail, or moan, or rend His garments, or tear His hair. He defined
the bounds of griet <<as extending>- only as far as the first tears.
For why weepest thou thus, man, for a corpse which will be raised ?
Why weepest thou for one who is awaiting the trumpet? Why dost
thou lament as a corpse one who is <merely>> sleeping? Why dost
thou trouble one who is in repose with thy cries? « Ghrist is arisen
and become the first-fruits of them that slept »; on hearing of one
who is asleep, do not lament him as a corpse. Moderate < thy> love
by means of thy tears. Do not offend the One who has experienced
the Resurrection by weeping immoderately 3. For it is on this
account that He is weeping by the tomb and allowing Himself to
suffer now, in order that He may expell thy grief. Seeing Him
weeping, the Jews were divided in their opinion. While some deter-
mined <{the extent>> of His love by < His> tears, others gathered
fuel for their ignorance from << these> tears.

7. And why did they say, « Could not this Man, which opened the
eyes of the blind man have caused that even this man should not
have died ?» < This>> illness is the ancestral inheritauce of the J ews,

3 The disapproval of the Greek Fathers towards the expression of violent
grief and ritual lamentation of the dead is discussed at length by M. Arexiou
in The ritual lament in Greek fradition (Cambridge, 1974), p. 28, ff. Condemna-
tion of such lamentation also appears in John Chrysostom’s commentary on
John, Homily LXII, PG 59, cols. 346-348.
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that of setting at variance things which have happened with those
which have not yet come to pass % Such a <race>> was the people
who <<went>> through the desert, which on seeing a dry rock mirgc-
ulously letting forth springs <{of water>, sought to find faull with
what had taken place. When << Moses> struck the rock and watgr
streamed out, < they said>>, ¢ Is he not able to give bread? » <‘T¥us
people>> demanded the second < miracle>> that it might diminish
the first. And it is the same voice which < speaks> now,<Creflect-
ing> the same frame of mind. « Could not He have caused that even
this man should not have died? » Thou believest not in the Resur-
rection and dost thou believe that he would not die? Yet the Ruler
benevolently bore with the surges of wickedness 3, ‘

8. For Jesus said, the Gospel says, « ‘Take ye away the stone from
the tomb. *» What art Thou saying, Oh Master ; Hades is despoiled
when Thou speakest and is the rock not removed? Thouhast raised
the dead man and <Cyet>> removest Thou not the stone? What need
is there of the hand of others for One Who with His tongue is routing
death? Let Him but speak and the stone will change places with
the dead man. It would be sensible < to understand>> that other
rocks << exist>>, those of Jewish prejudice. ¢ ‘Take ye away the
stone from the tomb’, » He said, « Receive the stench of the corpse,
become accurate judges of what death is, in order that having seen
Me raising up Lazarus, ve may not later condemn Me to death.
Take as a witness the stink of the dead man, let the stench be a
proof of his veritable end. Bear witness to the corpse before ye bear
malice towards the riser man ». Why then < does He say>>, ¢« ‘Laza-
rus, come forth’»? Because you are witnesses indeed to <his>
corruption, because you have been taught < that he was> a putri-
fying corpse. Learn the power of the One Who speaks. )

9. ¢ ‘Lazarus, come forth!’» Proceed from the tomb, having
cast off death. Become a witness after death of My Resurrection.
Show thy swmmons<<to be an accomplished>> fact as thou appearest
from the tomb. Oh, for the miracles disbelieved only by the Jews!
With one word, Hades was bound fast and the dead man was releas-
ed, and <Zjust as>> the voice was emitted from the mouth, the de-
ceased was sent forth from the tomb. Taking a signal <{to embark
upon>> the course, the dead man leapt up. And he appeared as if
<he were>> feigning sleep, not as if gripped by death. He appeared
among the living, he whose inward parts were ravaged, and who was
given up to worms, an object of waste. < His>> eyes were putrid,

4 Polemic against the Jews is a commonplace in the writings of the Fathers
and appears frequently in the homilies on Lazarus. See, for example, Andreas
of Crete’s homily, In Lazarum, PG 97, esp. cols, 964, 976-977.

5 This curious choice of words is reminiscent of the phrase « lovdaixnds gseg-
T@vreg » (exulter 4 la maniére des Juifs), which appears in Ps.-Chrysostom’s
homily on Easter. Cf. Aumineav, Homélies paseales, op. cit,, p. 320, 2, line 10,
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<his> sinews were torn asunder, his shoulders and hands were
separated, his bones were devoid of harmony, his nerves and mar-
rows and veins were dissolved to juices. In sum, the earth had de-
prived <Cthe body> of her own contribution, Thus, while the body
had been separated into such < elements>>, the soul meanwhile wag
numbered among the ranks of souls, obtaining as ifs portion a place
appropriate in kind to Its ways . As Lazarus was divided up into
such <elements>>, he was summoned to come out, « ‘Lazarus, come
forth !’ »

10. 'Was it the return of the soulior the revival ofithe body which
<came>> first? HMow were the putrifying feet made to stand, how
were the hands joined < again to the limbs>>, how were the pupils
of the eyes which had been extinguished kindled towards the lamps
of light, how were tendons stretched out, how was the neck strength-
ened, how were marrows and veins created, how was the half-eaten
skin again stretched out? and how, as if in a womly, was Lazarus
recreated in the tomb ? 8 Should we marvel then at the how or at
the when? Time had no knowledge of this and the manner <Zin
which it happened> was unknown, Perceive what is being acecom-
plished and take faith from the miraele, From above, Heaven bears
witness with the command, « Marvel not, oh man, on beholding a
dead man raised up ; by the voice at whose behest I came into being,
by this <voiece>, Lazarus has been called from the tomh». From
below, the earth puts the faithless to shame, while Lazarus says
to us, « If thou art amazed at the entire <Cearth> having come
into being, do not disbelieve with the party of faithless ones ».
The sun, as it rides upon the stars <Cas if it were> a phalanx, cries
out te all men even as the voice of David once shouted, saying, « For
He spoke and it was done : He commanded and it stood fast ».

11, Jesus cried, « ‘Lazarus, come forth.’ » He did not say, « Arise
and then come forth from the tomb ». For, He was saying, I do not
wish to distract the dead man with two commands, that I may not
block his path by wasting time with both, Let him follow closely
on My words when he is called, let his appearance succeed the sum-

% On the division between the soul and body after death until the Day of
Resurrection, when the two will be reunited, see J. DaNréLoy, « La résurrection
des corps chez Grégoire de Nysse », Vigitine Christianae 7 (1953), p. 155-159 ;
J. MEYENDORTF, Byzanfine Theology (London and Oxford, 1975), p. 144.

7 This deseription of Lazarus’ physical decay and resurrection (see also lines
9, 8-12) is a common fopos in Byzantine homilies on this subject. See Intro-
duction above, note 10.

8 The comparison of Lazarus’ temb to a maternal womb also appears in He-
sychias of Jerusalem’s homily on Lazarus. In that Passage, the image of Laza-~
rus emerging from the tomb as a new man is especiaily clear, suggesting an obli-
que parallel with Christian baptism. Cf. AveINeAU, Homélies festales, op. eif,,
p- 450, 2, lines 11-13. ’
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mons. Let him be invoked by Me and perceived by the Jews. When
the deceased received this gsignal for speed, he leapt, forth almost
before the voice. Lazarus |appeared, resembling an impromptu
trophy over death ; he appeared without having left to Hades any of
burial wrappings, < for> bound <Zin these>, he came forth. His feet
did not bear him, rather, grace provided him with wings ?. Lazarus
appeared, having left Hades behind mourning. As he put an end to
the grief of < his> brothers, he cast Death into affliction. .
12. Seeing his kingdom destroyed and umable to prevent this,
< Death>> lamented, crying, « What is this change in my affairs,
what is this miraculous alliance of nature? The dead are returning
to life and the tombs have become wombs of the living. Alas,
for these misfortunes! Even the tombs are faithless to me with
regard to the dead and the dead, although putrifying, are leaping
out; all in their swathing bands they are dancing, mocking my
laugh. Still mourned, they are going up towards those that mourn
them ; by showing themselves, they undo the tragedy, leaving me
an heir to grief. Who is it Who teaches the dead to gainsay death?
‘Who is it Who is enlisting the deceased against death? Who is the
One Whose voice the prisons underground cannot support? Who
is the One before Whom the tombs tremble? He merely speaks and
I'am not able to hold on to those whom I have in my power. Oh,
in vain was I entrusted with a kingdom! Oh, in vain was I con-
fident in an angry God! I thought His indignation against mortals
was unshakable, I believed the pledge of the words, « for dust thou
art and to dust shalt thou return s, to be secure. I was spoilt by
< His>> burgeoning wrath ; nature fell to me not expecting a retura.
Nations and races and tribes were subject to my sceptres 1, kings
were hostages to my tyranny, old and young were prey to my net.
No one escaped our hand and once they had arrived at our << door>>,
they did not know the way back from us. Counting the number of
birth pangs, I measured <the number of>> tombs and seeing the
swelling of bellies, I calculated the additional number of the dead.
< One> who begot < children>> was sending < bodies> to the tomb ;
only Enoch and Elijah threw into confusion the time <<appointed
by> nature and <Calone>> of living beings, conquered it, <<Thus>>,
as 1 counted up the years from <<their> birth, I did not see them
approach. First, Elijah seized a dead man from me, although he
did send me a crowd of dead men <_who had been>> impious. Eligha,

9 The image of Lazarus emerging from the tomb as if propelled by wings is
also used by Hesychius of Jerusalem : « Adlagov §é matimewyey §f gpowd), xai
aTegwTor 1) wdfow Sevlegwbivia Tay Seopdy dnd g s dvdyayey . CE
AUBINEAU, Homélies festales, op. eif., p. 420, 11, lines 6-7.

10 Basil also refers to Death’s sceptres in his Homily X1, In Sanefum Eliam,
Pér 85, col. 156C ¢ « "Eldmes ¢ e pdvoc 6 *Fvdy vd éud onfjmrea dmd melpag
RATHEAS ... »
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_who had constrained God by many prayers, was all at onee captured
in my nets ¥, and the rarity of < this> event served as consolation
for my grief. But now, my woe is unbounded. The dead are being
released by a command, < Christ> merely calls and after His
summons the corpse speaks among the living and the tombs pay
lfe(.ad. I possess the keys, but He leads forth < my>> prisoners as
living men. Meanwhile, I shall imitate the tears of the living. I am
forgetting my power as little by little I am robbed of my authority.
I am being taught an unexpected nakedness ; meanwhile, it is time
for me to recognize this removal of all <my dead> and it is likely
that soon there will be a time when I shall be left entirely alone. For
He Who thus removes so easily those whom He has claimed needs
only to will it, and all shall be given life ».

13. Thy grief is well founded, Devil, for Christ has died and the
deafi are full of hope. For this reason, Christ is among the tombs
Christ is risen and all have arisen for « < the trumpet> will sound’
and the dead shall be raised incorruptable ». To Him be glory unto
the ages. Amen.

1 Basit frequently refers to Death’s nets in his sermons. See also Homily X1,
{n sanctum Eliam, PG 85, col. 156C ; Ps,-Athanasius (Basil of Seleucia), Sermo
in sanelum Pascha, PG 28, col. 1077D.

LA VIE ANONYME DE S. ADELPHE DE METZ
PLAGTAT DE LA VIE DE S, ARNOUL

Dans le numéro jubilaire des Analecta, en 1982, je publiais une

Vie inédite de S. Adelphe de Metz, d’aprés un manuserit du xmes.,
originaire de Neuwiller en Alsace (Vindobonensis 563) 1. Cette
Vie était atiribuée, sur le manpuscrit lui-méme, & un certain We-
rinharius, sur lequel la lumiére n’a pas encore été faite. Je me
proposais d’examiner de prés les relations entre ce nouveau texte
et la Vie anonyme BHL 76, publiée au début du xvi¢ s. par 'huma-
niste Wimpheling, et qu’on faisait remonter, moyennant des réser-
ves, 4 'époque carolingienne 2.
- L'enquéte dans laquelle je me suis engagé a occasionné une pre-
miére surprise. La Vie anonyme, au moins dans sa premiére partie,
jusqu'au récit de la mort et des funérailles du saint inclusivement,
est un plagiat de la Vie de S. Arnoul de Metz (BHL 689-92) 3. Voici
d’abord, 4 titre d’échantillon, un emprunt quasi littéral 4 :

Porro abstinenciae illius normam Porro abstinentiae illins normam

narrare quis valeaf 8, vel ¥ ma- narrare  quis  valeat?  Ma-
xime cun inferdum post triduana xrime cum inferdum post iriduana
seu amplius protracta ieiunia sen amplius profracta ieiunia
panem ordeacio © seu limphae pane hordeaceo ac lymphae
poeculo pvictitare! 4?7 poculo sese recrearel,

Ailleurs, le plagiaire a pris davantage de libertés avec son meo-
déle, comme dans ce passage °:

a valet Al. —® om. B2. — ¢ pane hordeacio A2a; pane hordeatio A2b;
pane ordeaceo Bl ; pane hordeaceo B2. — ¢ lucto tardat A1 ; vectitaret A3
corr,

1 T. 100, p. 431-442.

2 Reprise dans les Acta Sanctorum, Aug. t. VI, p. 507-512,

3 Fditée par B. KruscH dans les M.G.H., Ser. rer. Merov., t. 11, p. 432-446.

4 BHL 689/92, § 8, BHL 76, § 3. Les variantes de la Vila Arnulfi sont ex-
clusivement, mais intégralement, celles de 'apparat critique de B. Krusch.

5 BHI 689/92, §3, BHL 76, § 2.



